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The Sermon on the Mount, Matthew 5-7, is generally considered 

the heart of Jesus’ moral teaching. This chapter briefly analyzes Je-
sus’ positive teaching in Matthew 5. The next chapter discusses Mat-
thew 6-7, which contain Jesus’ negative teaching condemning the 
disobedient Israelites.  

We begin after Jesus was tempted in the wilderness, and he then 
went about in all Galilee teaching in the synagogues and healing the 
sick. Great multitudes followed him from Galilee, Decapolis, Jerusa-
lem, Judea, and from beyond the Jordan. In Mt. 5.1-2, we read:  

vv1-2: And seeing the multitudes, he went up into 
the mountain: and when he had sat down, his disci-
ples came unto him: and he opened his mouth and 
taught them, saying... 

Thus, Jesus taught Israelites, Israelites who desperately needed 
to return to God and serve him in spirit and truth. Understanding 
what he taught in this sermon will help us place Jesus’ teaching in its 
proper context so we don’t misapply it in our day. 

Views of the Sermon on the Mount 

The Common View: Contrasting Covenants 

In Matthew 5-7, we find the most complete account of the Ser-
mon on the Mount. The common view of this passage is that Jesus 
contrasted his New Covenant with the Mosaic Covenant. This author 
for many years held this view himself. It’s easy to see how one could 
so take the contrasts Jesus built, like “Ye have heard that it was said, 
but I say unto you.” Since Malachi prophesied that the Messiah 
would bring a new covenant anyway, surely the Sermon on the 
Mount contrasted those two covenants. 



 

A number of Bible scholars take this approach. Foy E. Wallace, 
in his Sermon on the Mount and the Civil State stated it this way: 

The whole of the Sermon on the Mount was there-
fore prospective and contemplative of the new cove-
nant, the new dispensation and the new kingdom, 
from Pentecost to the end of time, and we now pro-
ceed to the examination of its principles. (Foy E. 
Wallace, Jr., Sermon on the Mount and the Civil 
State [Nashville, TN: Foy E. Wallace, Jr. Publica-
tions, 1967], p. 11.) 

Each beatitude states a gospel principle, a preview of 
the kingdom, and it is impossible to ignore Pentecost 
as the time foretold in these precepts, the immediate 
prospect of which accentuated the teaching. (Ibid., p. 
12.) 

James Tolle, author of a helpful volume on the Beatitudes, sets 
forth the same approach: 

Thus the Beatitudes have been variously designated 
as the charter of the Christian life, the magna carta 
of Christianity, the central document of the Christian 
faith, the living law of the new kingdom, and the 
code for Christian discipleship. (James Tolle, The 
Beatitudes [Fullerton, CA: Tolle Publications, 
1966].) 

This author now thinks that this position is not correct, but that 
Jesus was correctly interpreting the Mosaic Covenant to the Jews. 
The contrast was not between the Mosaic Law and Christ’s New 
Covenant, but between the Law of Moses and what the Jews had 
made out of the Law of Moses. He did this to show them what every 
Israelite ought to be. Thus, we will soon see that all of the Sermon on 
the Mount was from the Law of Moses. This includes his teaching in 
the Beatitudes, his teaching on salt and light, and his teaching con-
cerning attitude and action. It also encompassed his teaching con-
cerning lust, love of enemies, the “golden rule,” marriage, divorce 
and remarriage, and oaths—all of it! 
  



 

Why This Study Is Important: Explaining the  
Mosaic Law 

This study is important, first, because we should not misunder-
stand the most basic teaching of Jesus. Also, we should not apply its 
teaching to those to whom Jesus didn’t intend it. Albert Sweitzer, the 
illustrious French missionary physician, thought that the Sermon on 
the Mount was a noble effort, but “not an ethic for every day.” How-
ever, if Jesus was merely teaching correctly the Law of Moses, it is 
important to understand that man fully has the capacity to obey God 
sinlessly. When God was about to give the Mosaical Covenant to the 
Jews at Mt. Sinai in Ex. 19.5, he told them: 

Now then, if you will indeed obey My voice and 
keep My covenant, then you shall be My own pos-
session among all the peoples, for all the earth is 
Mine. 

In verse 8, the people gave their reaction, as though they be-
lieved God did not ask too much for his fellowship with them to be 
based upon strict obedience to his covenant: 

And all the people answered together and said, All 
that the Lord has spoken we will do! 

Of course, someone might think the Jews were naive in suppos-
ing they could keep the covenant, but consider further. In Dt. 5.27, 
when Moses gave them the covenant the second time, the Jews again 
told him: 

Go near and hear all that the Lord our God says; 
then speak to us all that the Lord our God will speak 
to you, and we will hear and do it. 

Apparently, the Jews didn’t think it was impossible to obey God, 
even though they had been acquainted with the covenant for forty 
years. In verse 28, God commended them for so thinking: 

And the Lord heard the voice of your word when 
you spoke to me, and the Lord said to me, I have 
heard the voice of the words of this people which 
they have spoken to you. They have done well in all 
that they have spoken. 



 

Thus, neither did God think keeping the covenant was beyond 
their ability. Lastly, in Dt. 30.11-14, that took place at the end of 
Moses’ life, God assured the Jews it was within their grasp to obey 
the covenant: 

For this commandment which I command you today 
is not too difficult for you, nor is it out of reach. It is 
not in heaven, that you should say, Who will go up 
to heaven for us to get it for us and make us hear it, 
that we may observe it? Nor is it beyond the sea, that 
you should say, Who will cross the sea for us to get 
it for us and make us hear it, that we may observe it? 
But the word is very near you, in your mouth and in 
your heart, that you may observe it. 

God persuaded the Jews, and they understood that keeping the 
Law of Moses was within their grasp. God never gave them a law 
that was beyond their capacity to obey. The problem wasn’t that the 
law was too difficult for them—the problem was they just didn’t 
keep it flawlessly. 

We’ll also see that God included the vast majority of Jesus’ 
teaching in the New Covenant later on, so it’s attainable by Chris-
tians. The fact that Israel so misused the teaching Jesus rehearsed in 
this passage provides stern warnings for those of us striving to live 
by Christ’s New Covenant. Our approach with each segment of the 
Sermon on the Mount will be (1) to understand the teaching, (2) to 
notice where we can find it in the Mosaic Covenant, (3) to notice that 
Jesus taught the same thing Moses did to the same people, (4) to no-
tice where we may find the same teaching in Jesus’ New Covenant 
(if that teaching is ever addressed to Christians), and therefore that it 
is binding upon Christians now. 

The Beatitudes—Mt. 5.3-11 

v3: Blessed are the poor in spirit: for theirs is the 
kingdom of heaven. 

To be poor in spirit is to be humble. It’s the opposite of arro-
gance, self-righteousness, and pride. Jesus taught that those Jews 
who were poor in spirit would be blessed or happy.  

Old Covenant Teaching 



 

The Old Covenant clearly taught God’s people to be humble. In 
Isa. 66.2, God said: 

For My hand made all these things, thus all these 
things came into being, declares the Lord. But to this 
one I will look, to him who is humble and contrite of 
spirit, and who trembles at My word. 

Likewise, in Isa. 57.15, we read: 

For thus says the high and exalted One who lives 
forever, whose name is Holy. I dwell on a high and 
holy place, and also with the contrite and lowly of 
spirit in order to revive the spirit of the lowly and to 
revive the heart of the contrite. 

In Prov. 29.23, Solomon wrote: 

A man’s pride will bring him low, but a humble spir-
it will obtain honor. 

Jesus Taught Jews the Same as Old Covenant 

Thus, in this beatitude Jesus taught Jews who were not poor in 
spirit exactly what Moses taught. You can see their arrogance in Jn. 
7.48, where in essence the rulers asked, “Have any of us great ones 
believed on him?” In Lk. 18.9-14 the Pharisees “trusted in them-
selves that they were righteous, and set all others at naught.” In Mt. 
18.1-4, even Jesus’ Jewish disciples needed to humble themselves, 
hence the lesson with the child: “Except ye turn, and become as little 
children, ye shall in no wise enter into the kingdom of heaven.” In 
Jn. 13.6-12 Jesus washed his disciples’ feet to teach them humility 
while they argued about who was the greatest. Jesus told Peter if he 
didn’t learn the lesson he was striving to teach, he would have no 
part with Jesus. Peter would have had no part with Moses, either. 
When he finished, he asked them, “Know ye what I have done?” 
They knew he had washed their feet! What they still needed to learn 
was that the greatest is one who serves, not one who stands around 
arguing “who is the greatest.” If they didn’t learn that, they would 
have no part with Christ. In Lk. 6.24 (Luke’s account of the Sermon 
on the Mount) Jesus put the same lesson negatively when he said: 

But woe unto you that are rich! for ye have received 
your consolation. 



 

An examination of the context shows that Jesus didn’t speak of 
physical riches, but of richness of spirit, arrogance, a lack of humili-
ty. The arrogant among the Jews were not destined to be happy, but 
woeful when the nation was soon destroyed, as both John the Baptist 
and Jesus announced. The arrogant among the Jews already had their 
consolation. They had no future reward in the kingdom because of 
their lack of humility. 

New Covenant Teaching 

The New Covenant of Christ taught Christians the same thing 
about humility. In Rom. 12.3, Paul said: 

For I say, through the grace that was given me, to 
every man that is among you, not to think of himself 
more highly than he ought to think; but so to think as 
to think soberly, according as God hath dealt to each 
man a measure of faith.  

In Phil. 2.5-8, Paul said Christians should have the attitude of 
Christ: 

Have this mind in you, which was also in Christ Je-
sus, who, existing in the form of God, counted not 
the being on an equality with God a thing to be 
grasped, but emptied himself, taking the form of a 
servant, being made in the likeness of men; and be-
ing found in fashion as a man, he humbled himself, 
becoming obedient even unto death, yea, the death 
of the cross. 

In Jas. 4.6, 10, we find: 

But he giveth more grace. Wherefore the scripture 
saith, God resisteth the proud, but giveth grace to the 
humble...Humble yourselves in the sight of the Lord, 
and he shall exalt you. 

In I Pet. 5.5, Peter said: 

Likewise, ye younger, be subject unto the elder. Yea, 
all of you gird yourselves with humility, to serve one 



 

another: for God resisteth the proud, but giveth grace 
to the humble. 

Thus, we learn that if we have a know-it-all attitude, we’re no 
different from the Jews of Jesus’ day. Surely, God’s word has all the 
answers, but not one among us does. A good example of humility is 
seen in Isaac Newton, the great genius who discovered calculus, who 
wrote toward the end of his distinguished career: 

I do not know what I may appear to the world; but to 
myself I seem to have been only like a boy, playing 
on the seashore, and diverting myself now and then 
by finding a smoother pebble or prettier shell than 
ordinary, while the great ocean of truth lay undis-
covered before me. (James Tolle, The Beatitudes 
[Fullerton, CA: Tolle Publications, 1966], p. 18.) 

We encourage those interested in further study on this point to 
note the following examples of humility: Gideon (Jud. 6.14-15—”Oh 
my Lord, wherewith shall I save Israel? Behold, my family is poor in 
Manasseh, and I am the least in my father’s house”), Solomon (I K. 
3.5-9—”And I am but a little child: I know not how to go out or 
come in”), Peter (Lk. 5.8—”Depart from me; for I am a sinful man, 
O Lord”), Paul (Eph. 3.6-8—”Unto me, who am less than the least of 
all saints”), and Jesus (Phil. 2.5-8). Examples of pride are also sug-
gested for further study: Uzziah (II Chron. 26.15, 16—”But when he 
was strong, his heart was lifted up to his destruction”), the disciples 
of Christ (Mt. 18.1-4—”Who is the greatest in the kingdom of heav-
en,” Mk. 9.33-35, Lk. 9.46-48, Lk. 22.24-27), Peter (Mt. 26.33-35—
”Though all men shall be offended because of thee, yet will I never 
be offended”), Herod (Ac. 12.21-23), and the elder brother (Lk. 
15.26-30), who was self-righteous (like the Pharisees in the context), 
didn’t realize his own moral deficiencies, and his need for his fa-
ther’s forgiveness. 

Conclusion 

Obviously, Jesus’ teaching concerning humility in the Sermon 
on the Mount is not new. It’s the same thing Moses taught. It’s not 
more noble than what Moses taught, nor is it too high for man to at-
tain. It was attainable for the Jews, and it’s attainable by us. Yet we 
can be God’s people, like some Israelites, and miss humility by a 
mile! 



 

v4: Blessed are they that mourn: for they shall be 
comforted. 

“Mourn” here doesn’t speak of crying at a funeral, but mourning 
over one’s sinful condition. In I Cor. 5.2 Paul said that the Corinthi-
ans “did not mourn” over the condition of an impenitent fornicator 
among them. Rather than being puffed up about him, they should 
have mourned his wretched condition. There are at least three atti-
tudes man can have toward sin: (1) indifference (see Jer. 6.15 where 
Israel lost the ability to be ashamed), (2) stubbornness (like King 
Saul, I Sam. 15.13-24), or (3) mourning over sin.  

Old Covenant Teaching 

The examples of David mourning over his own sins in Ps. 38.18 
and Ps. 51.4 are good ones. For further study see also Isa. 6.5, Joel 
2.12, 13, Mt. 26.75, Lk. 19.41, Dt. 4.29, 5.29, II Chron. 7.14, Hab. 
1.4, Ezk. 9.4, Ps. 139.21, Ps. 119.136, Ezra 10.6, and Ps. 32.1, 2. 

Jesus Taught Jews the Same as Old Covenant 

Thus, we see that Jesus was teaching Jews (who weren’t mourn-
ing over their sad condition) exactly what Moses taught. Recall the 
publican in Lk.18.13, who wouldn’t even lift his eyes to heaven, in 
contrast to the self-righteous Pharisee (“God I thank thee, that I am 
not as the rest of men”). Likewise, Peter, in Mt. 26.75, went out and 
wept bitterly over his pitiful condition. Finally, remember the nega-
tive version of this beatitude in Lk. 6.25, where Jesus said: 

Woe unto you, ye that laugh now, for ye shall mourn 
and weep. 

Jesus warned the Jews who would not mourn at his and John’s 
teaching that they would mourn and weep later—when the nation fell 
down around their ears! 

New Covenant Teaching 

We find the same teaching in the New Covenant. In Ac. 2.37, the 
first Jews to obey the gospel on the first Pentecost after Christ’s res-
urrection were “pricked in their heart.” Paul told us in II Cor. 7.10 
that godly sorrow produces repentance unto salvation. This is why 
Jesus said the mourners would be comforted. We can see it in the 
conversion of Paul in Ac. 9.18-19, where he took food and was 



 

strengthened after his conversion to Christ. We can see the comfort 
of the Philippian jailer in Ac. 16.34 who “rejoiced greatly, having 
believed in God.” 

Conclusion 

Certainly, Jesus’ teaching in this second beatitude is not new, nor 
is it more noble than the Law of Moses. It wasn’t too high for the 
Jews, nor is its counterpart in the New Covenant too high for Chris-
tians today. Yet we can be God’s people (like the Jews of Jesus’ day) 
and miss the proper attitude toward sin a great deal! 

v5: Blessed are the meek: for they shall inherit the 
earth. 

The word “meek” is a much-abused word today. While we think 
of a meek man as a Casper Milquetoast, a Mr. Peepers, or a “wimp,” 
the Greeks used it to describe strength under control. They used it of 
horses that were tamed. They were not weak, but tremendously 
strong. Yet that strength had been brought under control. We might 
use the word meek to describe a rushing, turbulent river that a dam 
has tamed. The river still has great power, but the power has been 
brought under control. In Num. 12.3, “Moses was meek above all 
men,” yet we remember his indignation at sin, shattering the tablets, 
burning the idols, etc., which demonstrated he was anything but a 
wimp. Someone suggested that meekness is a quality that makes a 
person always feel angry at the right time and never angry at the 
wrong time. Someone else has said a meek person feels angry on the 
right grounds, against the right persons, in the right manner, at the 
right moment, and for the right length of time. 

Old Covenant Teaching 

In Ps. 37.11, 22, 29, and 34, David taught: 

But the humble will inherit the land, and will delight 
themselves in abundant prosperity. 

For those blessed by Him will inherit the land; but 
those cursed by Him will be cut off. 

The righteous will inherit the land, and dwell in it 
forever. 



 

Wait for the Lord, and keep His way, And He will 
exalt you to inherit the land; when the wicked are cut 
off, you will see it. 

In these passages, to “inherit the land” was to be victorious. It 
was the opposite of being cast out, conquered, and vanquished. From 
the very beginning (Deuteronomy 28-30), God had promised Israel 
that as long as they were faithful to him, they would be victorious. 
But when they renounced him, they would be driven out of the land. 

In Zeph. 2.3, we find: 

Seek the Lord, all you humble of the earth, who have 
carried out His ordinances; seek righteousness, seek 
humility. Perhaps you will be hidden in the day of 
the Lord’s anger. 

Jesus Taught Jews the Same as Old Covenant 

Jesus taught in Mt. 11.29: “Take my yoke upon you, and learn of 
me: for I am meek and lowly in heart: and ye shall find rest unto 
your souls.” Jesus was meek himself. Heb. 5.2 tells us he bore gently 
with the ignorant and erring. However, he was not weak. Tell that to 
the Jews he debated, and the ones he drove out of the temple. 

New Covenant Teaching 

We find that the New Covenant of Jesus taught the same thing 
that the Old Covenant taught on meekness. In Jas. 1.21, James said: 

Wherefore putting away all filthiness and overflow-
ing of wickedness, receive with meekness the im-
planted word, which is able to save your souls. 

Paul taught in II Tim. 2.24-25: 

And the Lord’s servant must not strive, but be gentle 
towards all, apt to teach, forbearing, in meekness 
correcting them that oppose themselves; if peradven-
ture God may give them repentance unto the 
knowledge of the truth... 

Paul taught Christians to be meek toward God. For example, in 
Gal. 2.20, he said: 



 

I have been crucified with Christ: and it is no longer 
I that live, but Christ liveth in me: and that life 
which I now live in the flesh I live in faith, the faith 
which is in the Son of God, who loved me, and gave 
himself up for me. 

In Rom. 6.19, he taught: 

...for as ye presented your members as servants to 
uncleanness and to iniquity unto iniquity, even so al-
so now present your members as servants to right-
eousness unto sanctification. 

Likewise, God tells Christians to be meek toward men, toward 
civil authorities (Tit. 3.1, 2), and toward each other (I Pet. 5.5, Eph. 
5.21). When we are contentious, quarrelsome, or overbearing, we do 
not violate the Law of Moses, but the New Covenant of Jesus Christ. 

In Eph. 4.1-2, we are told: 

I therefore, the prisoner in the Lord, beseech you to 
walk worthily of the calling wherewith ye were 
called, with all lowliness and meekness, with long-
suffering, forbearing one another in love... 

In Col. 3.12-13, we have: 

Put on therefore, as God’s elect, holy and beloved, a 
heart of compassion, kindness, lowliness, meekness, 
longsuffering; forbearing one another, and forgiving 
each other, if any man have a complaint against any; 
even as the Lord forgave you, so also do ye. 

In Gal. 6.1, Paul commanded: 

Brethren, even if a man be overtaken in any trespass, 
ye who are spiritual, restore such a one in a spirit of 
gentleness; looking to thyself, lest thou also be 
tempted. 

Several times we have the example of Jesus himself commended 
to us. In I Pet. 2.23, Peter recalled how when Jesus was reviled, he 
didn’t retaliate and rail on his abusers. In Lk. 23.34, Jesus prayed for 
the forgiveness of his enemies. Mt. 27.14 tells us that Jesus im-



 

pressed Pilate with his lack of retaliation. Of course, Jesus’ conduct 
was foretold in the Messianic text of Isa. 53.3: 

He was despised and forsaken of men, a man of sor-
rows, and acquainted with grief; and like one from 
whom men hide their face, He was despised, and we 
did not esteem Him. 

Conclusion 

In this passage, Jesus taught that Israelites of his day, not Chris-
tians, would inherit the earth if they would but be faithful to God. He 
reiterated the same promise Moses had given them centuries before, 
as he virtually quoted Ps. 37.11. Christians are nowhere told that 
we’ll inherit any physical land like Israel did, and that we’ll get to 
stay on a specific land. Israel had such a land promise; we do not. 
However, we are told that we’ll be victorious if we’re meek. We’ll 
be overcomers, not cast out nor be overcome. We reign with Christ. 
John saw a heavenly throng singing to Christ of the earthly reign of 
his faithful ones in Rev. 5.9-10: 

Worthy art thou to take the book, and to open the 
seals thereof: for thou wast slain, and didst purchase 
unto God with thy blood men of every tribe, and 
tongue, and people, and nation, and madest them to 
be unto our God a kingdom and priests; and they 
reign upon the earth. 

Paul taught the same thing in Rom. 8.35-37: 

Who shall separate us from the love of Christ? shall 
tribulation, or anguish, or persecution, or famine, or 
nakedness, or peril, or sword?...Nay, in all these 
things we are more than conquerors through him that 
loved us. 

Jesus taught in Rev. 3.21 that we overcome the same way he did, 
and that so doing, we reign with him! 

He that overcometh, I will give to him to sit down 
with me in my throne, as I also overcame, and sat 
down with my Father in his throne.  



 

Of course, the wisdom of this world taught us not to be humble, 
not to submit, but to assert ourselves, go out and get what we want. 
Napoleon, Hitler, and Nitzsche were aggressors, and were wealthy 
physically, but listen to James Tolle describe how poor they were 
when it came to true riches: 

They certainly possessed extensive earthly wealth, 
land, and power; but they were the poorest of the 
poor when it came to the true riches of life. Napole-
on spent the last years of his life in vain regret on the 
lonely island of St. Helena, and Hitler died a misera-
ble suicide on beholding the complete shattering of 
his earthly dreams in the death of the third Reich. 
The German philosopher Nietzsche preached the 
doctrine of aggression as the means to the mastery of 
life, but he ended his days hopelessly insane. (James 
Tolle, The Beatitudes [Fullerton, CA: Tolle Publica-
tions, Fullerton, CA: 1966], p. 43.) 

The examples of these men reminds us of Prov. 16.32: 

He who is slow to anger is better than the mighty, 
and he who rules his spirit, than he who captures a 
city. 

Tolle also quoted George MacDonald, who said: 

Which is more the possessor of the world—he who 
has a thousand houses, or he who, without one house 
to call his own, has ten in which his knock at the 
door would rouse instant jubilation? Which is the 
richer, the man who, his large money spent, would 
have no refuge; or he for whose necessity a hundred 
would sacrifice comfort? Which of the two pos-
sessed the earth, King Agrippa or the tent-maker 
Paul? Which is the real possessor of a book, the man 
who has its original and every following edition, and 
shows, to many an admiring and envying visitor, 
now this, now that, in binding characteristic, with 
possessor-pride, or the man who cherishes one little, 
hollow-backed, coverless, untitled, bethumbed copy, 
which he takes with him in his solitary walks and 
broods over in his silent chamber, always finding in 



 

it some beauty of excellence or aid he had not found 
before, which is to him in truth as a live compan-
ion?” (George MacDonald, cited by James Tolle, 
The Beatitudes [Fullerton, CA: Tolle Publications, 
Fullerton, CA: 1966], p. 43.) 

As we close our discussion of this beatitude, we see that Jesus’ 
teaching here is not new, nor is it nobler than what Moses taught. It 
wasn’t too high for the Israelites, nor is it too high for us. It was at-
tainable for them, and it is for us. Yet from the example of many Is-
raelites in Jesus’ time, we see that we can be God’s people and miss 
this principle completely! 

v6: Blessed are they that hunger and thirst after 
righteousness: for they shall be filled. 

To hunger and thirst after righteousness is to seek it, not thinking 
that you’ve already arrived at the standard of righteousness. Jesus 
encountered such an attitude of arrogant self-righteousness among 
many Israelites of his day. 

Old Covenant Teaching 

In Ps. 42.1, David wrote: 

As the deer pants for the water brooks, so my soul 
pants for Thee, O God. 

In Ps. 63.1, we read: 

O God, Thou art my God; I shall seek Thee earnest-
ly; My soul thirsts for Thee, my flesh yearns for 
Thee, in a dry and weary land where there is no wa-
ter. 

Isa. 55.1 tells us: 

Ho! Every one who thirsts, come to the waters; And 
you who have no money come, buy and eat. Come, 
buy wine and milk without money and without cost. 

Amos 8.11 said: 

Behold days are coming, declares the Lord God, 
when I will send a famine on the land, not a famine 



 

for bread or a thirst for water, but rather for hearing 
the words of the Lord. 

II Chron. 15.15 said: 

And all Judah rejoiced concerning the oath, for they 
had sworn with their whole heart and had sought 
Him earnestly, and He let them find Him. So the 
Lord gave them rest on every side. 

Jesus Taught Jews the Same as Old Covenant 

Thus, Jesus taught Jews, who weren’t hungering and thirsting af-
ter righteousness, exactly what Moses and the Old Testament proph-
ets taught. He taught the same thing to the same people. In Lk. 18.9, 
we find that many of them “trusted in themselves that they were 
righteous.” Such people don’t feel the need to “hunger and thirst af-
ter righteousness,” for they already have it. These were the same 
“know-it-alls” that wouldn’t question Jesus as he taught them in par-
ables (Mt. 13.10-13). They didn’t know true righteousness, and they 
were too proud to ask a question and demonstrate that they did not 
know. An example of Jews who did hunger and thirst after right-
eousness was the Berean Jews of Ac. 17.11. Luke described them 
this way: 

Now these were more noble than those in Thessalo-
nica, in that they received the word with all readi-
ness of mind, examining the scriptures daily, wheth-
er these things were so. 

Their “readiness of mind” was the result of their “hungering and 
thirsting after righteousness.” “Many of them therefore believed” 
that Jesus was the Christ for whom they looked. Jesus had no prob-
lem with Israelites who obeyed Moses in this regard. 

Israelites of this caliber pleased and obeyed Moses, who com-
manded them in Dt. 6.6-7: 

And these words, which I am commanding you to-
day, shall be on your heart; and you shall teach them 
diligently to your sons and shall talk of them when 
you sit in your house and when you walk by the way 
and when you lie down and when you rise up. 

  



 

New Covenant Teaching 

The New Covenant contains the same teaching. For example, in I 
Cor. 9.24, Paul said: 

Know ye not that they that run in a race run all, but 
one receiveth the prize? Even so run; that ye may at-
tain. 

In contrast to many of the Jews of his time, Paul said in Phil. 
3.13-14: 

Brethren, I count not myself yet to have laid hold: 
but one thing I do, forgetting the things which are 
behind, and stretching forward to the things which 
are before, I press on toward the goal unto the prize 
of the high calling of God in Christ Jesus. 

Conclusion 

When Jesus taught Israelites to “hunger and thirst after right-
eousness,” he didn’t teach something newer, nobler, nor higher and 
more unattainable than the Mosaic Covenant taught. He taught the 
same thing that Moses taught to the same people. Hungering and 
thirsting after righteousness was attainable to them, and the New 
Covenant makes it clear that it is to us as well. The example of the 
Jews shows us that we can be God’s covenant people, and because of 
our lack of hungering and thirsting after righteousness, we can still 
miss the righteousness of God completely. 

v7: Blessed are the merciful: for they shall  
obtain mercy. 

This verse is self-explanatory. Jesus explained that unmerciful 
Jews would not receive mercy themselves. 

Old Covenant Teaching 

The Mosaic Covenant required Israelites to be merciful. In Ps. 
18.25, David taught: 

With the kind Thou dost show Thyself kind; with the 
blameless Thou dost show Thyself blameless. 



 

Another important Old Covenant passage is Hos. 6.6, where God 
said: 

For I delight in loyalty rather than sacrifice, and in 
the knowledge of God rather than burnt offerings. 

In Mt. 9.13, Jesus pointedly quoted this passage to the Jews of 
his day: 

But go ye and learn what this meaneth, I desire mer-
cy, and not sacrifice: for I came not to call the right-
eous, but sinners. 

Jesus depreciated the emphasis of some Jews on religious ritual 
to the neglect of proper actions toward their fellowman. 

In II Sam. 22.26, we find: 

With the kind Thou dost show Thyself kind, with the 
blameless Thou dost show Thyself blameless. 

In Mic. 6.8, we have: 

He has told you, O man, what is good; and what 
does the Lord require of you but to do justice, to 
love kindness, and to walk humbly with your God? 

Jesus Taught Jews the Same as Old Covenant 

When Jesus encountered Jews who weren’t merciful, he taught 
them the same thing Moses taught. He taught the same thing to the 
same people. For example, in the parable of the good Samaritan in 
Luke 10, Jesus showed that the real neighbor was the one who 
showed compassion. He then told the Jews, “Go and do likewise,” 
like Moses said! 

In Mt. 9.10-13, Jesus quoted Hos. 6.6, noted above, and told the 
unmerciful Jews: 

But go ye and learn what this meaneth, I desire mer-
cy, and not sacrifice. 

In Mt. 23.23-24, Jesus told the religious leaders of the Jews: 

Woe unto you, scribes and Pharisees, hypocrites! for 
ye tithe mint and anise and cumin, and have left un-
done the weightier matters of the law, justice, and 



 

mercy and faith: but these ye ought to have done, 
and not to have left the other undone. Ye blind 
guides, that strain out the gnat, and swallow the 
camel! 

Mt. 25.41-43 speaks of a judgment based in large part upon 
showing mercy: 

Then shall he say also unto them on the left hand, 
Depart from me, ye cursed, into the eternal fire 
which is prepared for the devil and his angels: for I 
was hungry, and ye did not give me to eat; I was 
thirsty, and ye gave me no drink; I was a stranger, 
and ye took me not in; naked, and ye clothed me not; 
sick, and in prison, and ye visited me not. 

New Covenant Teaching 

The New Covenant teaching of Christ taught the same thing 
about mercy. In Rom. 15.1, Paul said: 

Now we that are strong ought to bear the infirmities 
of the weak, and not to please ourselves. 

In I Thes. 5.14, Paul wrote: 

And we exhort you, brethren, admonish the disorder-
ly, encourage the fainthearted, support the weak, be 
longsuffering toward all. 

In Eph. 4.32, we read: 

...and be ye kind one to another, tenderhearted, for-
giving each other, even as God also in Christ forgave 
you. 

Conclusion 

Again, Jesus’ teaching concerning showing mercy in the Sermon 
on the Mount was not new, more noble, nor too high for the Jews of 
his day. He simply taught them exactly what Moses did. His New 
Covenant taught Christians now the same thing, and it’s no less at-
tainable for us than it was for the Jews under Moses. 



 

v8: Blessed are the pure in heart: for they shall see 
God. 

The word “pure” means “unalloyed,” or unmixed. It comes from 
the figure of pure gold, for example, which doesn’t contain any other 
materials. The Bible uses the term in the sense of “sincere,” not hyp-
ocritical. The person who is pure in heart doesn’t say one thing and 
do another. 

Old Covenant Teaching 

The Mosaic Covenant taught Jews to be pure in heart, 
unhypocritical, and sincere. For example, Isa. 29.13 (which Jesus 
quoted in Mt. 15.6-9) taught: 

...Because this people draw near with their words 
and honor Me with their lip service, but they remove 
their hearts far from Me, and their reverence for Me 
consists of tradition learned by rote. 

Solomon taught the same thing in Prov. 4.23: 

Watch over your heart with all diligence, for from it 
flow the springs of life. 

David said in Ps. 24.3-4: 

Who may ascend into the hill of the Lord? And who 
may stand in His holy place? He who has clean 
hands and a pure heart, who has not lifted up his 
soul to falsehood, and has not sworn deceitfully. 

The psalmist Asaph said in Ps. 73.1: 

Surely God is good to Israel, to those who are pure 
in heart! 

Jesus Taught Jews the Same as Old Covenant 

Thus, when Jesus taught the Jews of his day (many of whom 
were not pure in heart) in the Sermon on the Mount to be pure in 
heart, he simply brought them back to the Mosaic Covenant. 

Additionally, throughout his ministry, Jesus taught the same 
people the same thing as Moses. In Mt. 23.25, 27-28, notice: 



 

Woe unto you, scribes and Pharisees, hypocrites! for 
ye cleanse the outside of the cup and of the platter, 
but within they are full from extortion and ex-
cess....Woe unto you, scribes and Pharisees, hypo-
crites! for ye are like unto whited sepulchres, which 
outwardly appear beautiful, but inwardly are full of 
dead men’s bones, and of all uncleanness. Even so 
ye also outwardly appear righteous unto men, but 
inwardly ye are full of hypocrisy and iniquity. 

Whereas later in the Sermon on the Mount, in Mt. 6.22-24, Jesus 
said: 

The lamp of the body is the eye: if therefore thine 
eye be single, thy whole body shall be full of light. 
But if thine eye be evil, thy whole body shall be full 
of darkness. If therefore the light that is in thee be 
darkness, how great is the darkness! No man can 
serve two masters: for either he will hate the one, 
and love the other; or else he will hold to one, and 
despise the other. Ye cannot serve God and mam-
mon. 

New Covenant Teaching 

We find the doctrine of Christ for Christians obligates Christians 
to be unhypocritical as well. In II Cor. 7.1, Paul taught: 

Having therefore these promises, beloved, let us 
cleanse ourselves from all defilement of flesh and 
spirit, perfecting holiness in the fear of God. 

I Pet. 1.22 taught Christians: 

Seeing ye have purified your souls in your obedience 
to the truth unto unfeigned love of the brethren, love 
one another from the heart fervently. 

Paul said in I Tim. 1.5: 

But the end of the charge is love out of a pure heart 
and a good conscience and faith unfeigned. 

Paul in I Tim. 3.9 required deacons to be: 



 

...holding the mystery of the faith in a pure con-
science. 

Paul said in II Tim. 2.22: 

But flee youthful lusts, and follow after righteous-
ness, faith, love, peace, with them that call on the 
Lord out of a pure heart. 

James said in Jas. 4.8: 

Draw nigh to God, and he will draw nigh to you. 
Cleanse your hands, ye sinners; and purify your 
hearts, ye doubleminded. 

Heb. 10.22 taught us: 

...let us draw near with a true heart in fullness of 
faith, having our hearts sprinkled from an evil con-
science... 

Conclusion 

Jesus’ teaching in the Sermon on the Mount concerning purity of 
heart was not new, more noble, nor unattainable for the Jews of his 
day. Moses had taught the same thing. Jesus’ New Covenant taught 
Christians the same today, and it’s still not new, too noble, nor too 
high for us. Again, we can be God’s covenant people like the Jews of 
Jesus’ time, and because of a lack of purity of heart, greatly miss 
fellowship with God. 

v9: Blessed are the peacemakers: for they shall be 
called sons of God. 

Here Jesus taught that those who produced peace instead of pro-
ducing trouble would have the character of their heavenly father. 

Old Covenant Teaching 

In Prov. 12.20, Solomon wrote: 

Deceit is in the heart of those who devise evil, but 
counselors of peace have joy. 

  



 

Jesus Taught Jews the Same as Old Covenant 

In the Sermon on the Mount, Jesus taught Jews who were any-
thing but peacemakers, exactly what Moses taught. The approach of 
Jesus’ Jewish enemies included: hypocritical judgment (Mt. 7.1-5, 
Mt. 23.1-4), accusations of fellowship with sinners (Mt. 9.10-12), 
and not keeping their traditions (Mt. 9.14, 12.2, 15.1-9). Their proce-
dures advanced to name calling (Mt. 11.18, Lk. 11.15), trying to trap 
him (Mt. 12.10, 22.15, 35ff), and watching him (Lk. 14.1). Then they 
engaged in secret plotting (Mt. 12.14, Jn. 7.4), accused him of work-
ing by Satan (Mt. 12.24), intimidation (Mt. 13.54ff), indignation at 
his popularity with the common people (Mt.21.15), and refusing to 
come to the light (Mt. 22.16, Lk. 19.47-48, Jn. 7.4, 13, 26). They 
also asked many complicated questions that they weren’t willing to 
answer themselves (Mt. 21.23ff, 22.23; Lk. 6.9, 20.1-8, 27-40), treat-
ed the Lord’s servants shamefully (Mt. 22.6), preached many things 
they didn’t practice (Mt. 23.1-4), and shut the kingdom to men (Mt. 
23.13, Lk. 15, 19.7). Finally, they misrepresented him (Mt. 26.59), 
got mean when he crossed them (Lk. 4.29), were not willing to listen 
(Lk. 8.4ff), were self-righteous (Lk. 16.15, Lk. 18.9, where they “set 
all others at nought”), lied to defeat an enemy (Lk. 20.21, Jn. 8.33, 
Jn. 19.15), killed to defeat an enemy (Lk. 22.2), kept others from 
hearing (Jn. 9.22, 11.47-40), and suppressed evidence (Jn. 12.10-11). 

In Mk. 9.50, Jesus told the Jews: 

Salt is good: but if the salt have lost his saltiness, 
wherewith will ye season it? Have salt in yourselves, 
and have peace one with another. 

Again, Jesus taught the same people (Israelites) the same thing 
that Moses had. 

New Covenant Teaching 

The New Covenant contains the same type of teaching about 
peacemakers. For example, in Rom. 14.19, Paul wrote: 

So then let us follow after things which make for 
peace, and things whereby we may edify one anoth-
er. 

In Heb. 12.14, we have: 



 

Follow after peace with all men, and the sanctifica-
tion without which no man shall see the Lord: 

Finally, in Jas. 3.14-18, we read: 

But if ye have bitter jealousy and faction in your 
heart, glory not and lie not against the truth. This 
wisdom is not a wisdom that cometh down from 
above, but is earthly, sensual, devilish. For where 
jealousy and faction are, there is confusion and eve-
ry vile deed. But the wisdom that is from above is 
first pure, then peaceable, gentle, easy to be entreat-
ed, full of mercy and good fruits, without variance, 
without hypocrisy. And the fruit of righteousness is 
sown in peace for them that make peace. 

Conclusion 

Again, the teaching of Jesus in this beatitude, as well as all of the 
beatitudes, is not something new, more noble, and less attainable 
than what Moses taught. Jesus taught the Jews the same thing Moses 
taught them. It wasn’t too noble for them, and the same teaching ad-
dressed to Christians under the New Covenant isn’t too noble for us, 
either. 

Persecution and Suffering—Mt. 5.10-12 

In Mt. 5.10-12, Jesus said: 

Blessed are they that have been persecuted for right-
eousness’ sake: for theirs is the kingdom of heaven. 
Blessed are ye when men shall reproach you, and 
persecute you, and say all manner of evil against you 
falsely, for my sake. Rejoice, and be exceeding glad: 
for great is your reward in heaven: for so persecuted 
they the prophets that were before you. 

James Tolle gave a good explanation of why these verses are 
here: 

These beatitudes (which are right out of the Mosaic 
LawSGD), run contrary to the wisdom of the 
world, thus provoking the enmity and opposition of 



 

evil men. Poverty in spirit runs counter to human 
pride; the spirit of mourning concerning one’s defi-
ciencies and shortcomings before God is resented by 
the callous, indifferent, self-satisfied world; a meek 
and quiet spirit is regarded as cowardly weakness; 
the craving for righteousness rebukes the cravings of 
the carnal man; the merciful spirit rebukes the hard-
heartedness of the world; purity of heart contrasts 
painfully with the unclean hearts of worldly men; 
and the peacemakers cannot be endured by the per-
sistently contentious and quarrelsome. Thus do the 
possessors of righteousness come to be persecuted. 
(James Tolle, The Beatitudes [Fullerton, CA: Tolle 
Publications, 1966], pp. 75-76.) 

Old Covenant Teaching 

To see where God’s people could expect to be persecuted if they 
adhered to Old Covenant teaching, we have but to look at Heb. 
11.32-40: 

And what shall I more say? for the time will fail me 
if I tell of Gideon, Barak, Samson, Jephthah; of Da-
vid and Samuel and the prophets: who through faith 
subdued kingdoms, wrought righteousness, obtained 
promises, stopped the mouths of lions, quenched the 
power of fire, escaped the edge of the sword, from 
weakness were made strong, waxed mighty in war, 
turned to flight armies of aliens. Women received 
their dead by a resurrection: and others were tor-
tured, not accepting their deliverance; that they 
might obtain a better resurrection: and others had tri-
al of mockings and scourgings, yea, moreover of 
bonds and imprisonment: they were stoned, they 
were sawn asunder, they were slain with the sword: 
they went about in sheepskins, in goatskins; being 
destitute, afflicted, ill-treated (of whom the world 
was not worthy), wandering in deserts and moun-
tains and caves, and the holes of the earth. And these 
all, having had witness borne to them through their 
faith, received not the promises, God having provid-



 

ed some better thing concerning us, that apart from 
us they should not be made perfect. 

These heroes of faith were Jews every one. The Old Testament 
and the lives of the Old Covenant saints testified that if you had the 
character Moses desired, and depicted in the Beatitudes, you could 
expect to be persecuted for it! The life of Daniel shows it in Dan. 
3.20: 

And he [Nebuchadnezzar—SGD] commanded cer-
tain valiant warriors who were in his army to tie up 
Shadrach, Meshach and Abednego, in order to cast 
them into the furnace of blazing fire. 

As does the life of Esther in Esth. 3.13: 

And letters were sent by couriers to all the king’s 
provinces to destroy, to kill, and to annihilate all the 
Jews, both young and old, women and children, in 
one day, the thirteenth day of the twelfth month, 
which is the month Adar, and to seize their posses-
sions as plunder. 

Jesus Taught Jews the Same as Old Covenant 

The Jews could expect persecution and suffering because they 
wouldn’t worship the Persian idols! Thus, in the Sermon on the 
Mount, Jesus’ teaching about persecution was the same as that con-
tained in the Old Covenant. Likewise, in Jn. 15.18-20, Jesus taught 
his Jewish apostles the same thing: 

If the world hateth you, ye know that it hath hated 
me before it hated you. If ye were of the world, the 
world would love its own: but because ye are not of 
the world therefore the world hateth you. Remember 
the word that I said unto you, A servant is not great-
er than his lord. If they persecuted me, they will also 
persecute you: if they kept my word, they will keep 
yours also. 

New Covenant Teaching 

In Ac. 17.11, 13, we see faithful Jews persecuted by the unfaith-
ful: 



 

Now these were more noble than those in Thessalo-
nica, in that they received the word with all readi-
ness of mind, examining the scriptures daily, wheth-
er these things were so. But when the Jews of Thes-
salonica had knowledge that the word of God was 
proclaimed of Paul at Berea also, they came thither 
likewise, stirring up and troubling the multitudes. 

In Heb. 10.32-35, we have the same thing: 

But call to remembrance the former days, in which, 
after ye were enlightened, ye endured a great con-
flict of sufferings; partly, being made a gazingstock 
both by reproaches and afflictions; and partly, be-
coming partakers with them that were so used. For 
ye both had compassion on them that were in bonds, 
and took joyfully the spoiling of your possessions, 
knowing that ye have for yourselves a better posses-
sion and an abiding one. 

So in I Thes. 2.14-16, we read: 

For ye, brethren, became imitators of the churches of 
God which are in Judea in Christ Jesus: for ye also 
suffered the same things of your own countrymen, 
even as they did of the Jews; who both killed the 
Lord Jesus and the prophets, and drove out us, and 
please not God, and are contrary to all men: forbid-
ding us to speak to the Gentiles that they may be 
saved; to fill up their sins always: but the wrath is 
come upon them to the uttermost. 

In II Tim. 3.12, Paul said: 

Yea, and all that would live godly in Christ Jesus 
shall suffer persecution. 

In I Cor. 4.10-13, we read: 

We are fools for Christ’s sake, but ye are wise in 
Christ; we are weak, but ye are strong; ye have glo-
ry, but we have dishonor. Even unto this present 
hour we both hunger, and thirst, and are naked, and 
are buffeted, and have no certain dwelling-place; and 



 

we toil, working with our own hands; being reviled, 
we bless; being persecuted, we endure; being de-
famed, we entreat: we are made as the filth of the 
world, the offscouring of all things, even until now. 

In Ac. 5.41, Luke told us: 

They therefore departed from the presence of the 
council, rejoicing that they were counted worthy to 
suffer dishonor for the Name. 

In II Cor. 11.23, we have: 

Are they ministers of Christ? I more; in labors more 
abundantly, in prisons more abundantly, in stripes 
above measure, in deaths oft. Of the Jews five times 
received I forty stripes save one. Thrice was I beaten 
with rods, once was I stoned, thrice I suffered ship-
wreck, a night and a day have I been in the deep; in 
journeyings often, in perils of rivers, in perils of 
robbers, in perils from my countrymen, in perils 
from the Gentiles, in perils in the city, in perils in the 
wilderness, in perils in the sea, in perils among false 
brethren; in labor and travail, in watchings often, in 
hunger and thirst, in fastings often, in cold and na-
kedness. 

Finally, in Phil. 1.28-29, we read: 

...and in nothing affrighted by the adversaries: which 
is for them an evident token of perdition, but of your 
salvation, and that from God; because to you it hath 
been granted in the behalf of Christ, not only to be-
lieve on him, but also to suffer in his behalf. 

Tolle said concerning persecution: 

The persecution the faithful Christian endures for the 
sake of Christ is in fact the finest compliment that 
can be given him. We persecute a person because we 
take him seriously, considering him as a real threat 
to us. No one will persecute a person whom he feels 
to be inadept and ineffective. Men like Paul were 
persecuted because their sincerity, zeal, and right-



 

eousness plainly threatened the way of life of 
Christ’s enemies. Can it be that the alleged Christi-
anity of so many is so tepid that the wicked do not 
persecute it, but simply ignore it? A time-serving, 
compromising, lukewarm Christian will never be 
persecuted because he poses no threat to those who 
are opposed to Christ and His teaching. To be perse-
cuted for the sake of Christ is indeed to be compli-
mented as a real Christian, and thus grounds for re-
joicing. (James Tolle, The Beatitudes [Fullerton, 
CA: Tolle Publications, 1966], pp. 75-76.) 

Thus, James told Christians in Jas. 5.10: 

Take, brethren, for an example of suffering and of 
patience, the prophets who spake in the name of the 
Lord. 

In II Cor. 1.7, Paul mentioned the sufferings of the Corinthian 
Christians: 

...and our hope for you is stedfast; knowing that, as 
ye are partakers of the sufferings, so also are ye of 
the comfort. 

Paul, in Rom. 8.16-18, told Christians about another aspect of 
their suffering with Christ: 

The Spirit himself beareth witness with our spirit, 
that we are children of God: and if children, then 
heirs; heirs of God, and joint-heirs with Christ; if so 
be that we suffer with him, that we may be also glo-
rified with him. 

Paul, in II Cor. 4.16-17, told his attitude toward his own suffer-
ings: 

Wherefore we faint not; but though our outward man 
is decaying, yet our inward man is renewed day by 
day. For our light affliction, which is for the mo-
ment, worketh for us more and more exceedingly an 
eternal weight of glory. 

Peter taught the same thing in I Pet. 1.6-7: 



 

Wherein ye greatly rejoice, though now for a little 
while, if need be, ye have been put to grief in mani-
fold trials, that the proof of your faith, being more 
precious than gold that perisheth though it is proved 
by fire, may be found unto praise and glory and 
honor at the revelation of Jesus Christ... 

Conclusion 

Again, Jesus’ teaching in this section is not newer, nobler, nor 
less attainable than the teaching of the Old Covenant. Likewise, nei-
ther is his teaching to Christians in the New Covenant! 

Salt and Light—Mt. 5.13-16 

In Mt. 5.13-16, Jesus told the Jews of his day: 

Ye are the salt of the earth: but if the salt have lost 
its savor, wherewith shall it be salted? It is thence-
forth good for nothing, but to be cast out and trodden 
under foot of men. Ye are the light of the world. A 
city set on a hill cannot be hid. Neither do men light 
a lamp, and put it under the bushel, but on the stand; 
and it shineth unto all that are in the house. Even so 
let your light shine before men; that they may see 
your good works, and glorify your Father who is in 
heaven. 

Salt and light are symbols of influence. While many use these 
verses to say that Christians should be influential, Jesus was teaching 
Israelites on this occasion. We next see that he taught them exactly 
what God had taught them in the Old Covenant. 

Old Covenant Teaching 

In Isa. 43.10, God said: 

You are My witnesses, declares the Lord, and My 
servant whom I have chosen. 

This verse doesn’t speak of the so-called “Jehovah’s Witnesses” 
in Brooklyn, but of the solemn responsibility of Israel to be as pre-
serving salt, and a shining light to the world around them. 



 

In Dt. 4.5-6, Moses told Israel: 

See, I have taught you statutes and judgments just as 
the Lord my God commanded me, that you should 
do thus in the land where you are entering to possess 
it. So keep and do them, for that is your wisdom and 
your understanding in the sight of the peoples who 
will hear all these statutes and say, Surely this great 
nation is a wise and understanding people. 

In Ezek. 5.5-8, we have much the same teaching: 

Thus says the Lord God, This is Jerusalem; I have 
set her at the center of the nations, with lands around 
her. But she has rebelled against my ordinances 
more wickedly than the nations and against my stat-
utes more than the lands which surround her; for 
they have ordinances and have not walked in my 
statutes. Therefore, thus says the Lord God, Because 
you have more turmoil than the nations which sur-
round you, and have not walked in My statutes, nor 
observed My ordinances, nor observed the ordinanc-
es of the nations which surround you, therefore, thus 
says the Lord God, Behold, I, even I, am against 
you, and I will execute judgments among you in the 
sight of the nations. 

In Mal. 3.12, God told Israel: 

And all the nations will call you blessed, for you 
shall be a delightful land, says the Lord of hosts. 

Jesus Taught Jews the Same as Old Covenant 

Thus, Jesus taught Jews, who were anything but salt and light, 
exactly what Moses taught about being a good example and influ-
ence on others. 

New Covenant Teaching 

Jesus, in his New Covenant, taught Christians the same thing. 
For example, in Phil. 2.14-15, Paul said: 



 

Do all things without murmurings and questionings; 
that ye may become blameless and harmless, chil-
dren of God without blemish in the midst of a 
crooked and perverse generation, among whom ye 
are seen as lights in the world. 

Paul, in Tit. 2.7-8, told Titus to instruct young men: 

...in all things showing thyself an ensample of good 
works; in thy doctrine showing uncorruptness, gravi-
ty, sound speech, that cannot be condemned; that he 
that is of the contrary part may be ashamed, having 
no evil thing to say of us. 

In I Tim. 4.12, Paul said: 

Let no man despise thy youth; but be thou an en-
sample to them that believe, in word, in manner of 
life, in love, in faith, in purity. 

In Eph. 5.8, Christians are commanded: 

...for ye were once darkness, but are now light in the 
Lord: walk as children of light. 

Conclusion 

Obviously, Jesus teaching Jews to be salt and light was not new, 
more noble, nor too high or unattainable. Nor is his similar teaching 
to us in the New Covenant asking too much of Christians. 

Law of Moses—Mt. 5.17-20 

In this section, Jesus said: 

Think not that I came to destroy the law or the 
prophets: I came not to destroy, but to fulfil. For ver-
ily I say unto you, Till heaven and earth pass away, 
one jot or one tittle shall in no wise pass away from 
the law, till all things be accomplished. Whosoever 
therefore shall break one of these least command-
ments, and shall teach men so, shall be called least in 
the kingdom of heaven: but whosoever shall do and 
teach them, he shall be called great in the kingdom 



 

of heaven. For I say unto you, that except your right-
eousness shall exceed the righteousness of the 
scribes and Pharisees, ye shall in no wise enter into 
the kingdom of heaven. 

In contrast to many of his time who thought that Jesus came on 
the scene and began to dismantle the Mosaic Law, throw it down, 
and destroy it, Jesus insisted that was not what he came for. The 
word destroy means “to throw down, to destroy utterly.” It is used in 
Mt. 24.2 where Jesus, speaking of the destruction of the temple, said, 
“There shall not be left here one stone upon another, that shall not be 
thrown down.” Jesus didn’t do to the law what he said he would do 
to the temple, that is, destroy it. Rather, he lived according to the 
law, taught it, and exhorted others to do the same. This is the thrust 
of this section of the Sermon on the Mount.  

Old Covenant Teaching 

When Jesus taught strict obedience to the Law of Moses, he 
taught exactly what the Old Covenant taught. For example, in Dt. 
4.2, Moses said: 

You shall not add to the word which I am command-
ing you, nor take away from it, that you may keep 
the commandments of the Lord your God which I 
command you. 

Likewise, in Prov. 30.6, Solomon wrote: 

Do not add to His words lest He reprove you, and 
you be proved a liar. 

Jesus Taught Jews the Same as Old Covenant 

Thus, when Jesus said that anyone who broke the least precept of 
the Law of Moses, and taught others to do the same, was the least in 
the kingdom of heaven, he taught exactly like Moses. He taught it to 
the same people. If in the Sermon on the Mount Jesus contradicted 
Moses, he also contradicted himself. 

New Covenant Teaching 

Of course, no teaching like this exists in the New Covenant. We 
don’t dare teach “Whosoever therefore shall break one of these least 



 

commandments (of the Law of Moses), and shall teach men so, shall 
be called least in the kingdom of heaven” to men now, either Jews or 
Greeks. Neither would we teach men today what Jesus taught Jews 
in Mt. 23.23: “For ye tithe mint and anise and cumin, and have left 
undone the weightier matters of the law, justice, and mercy, and 
faith: but these ye ought to have done, and not to have left the other 
undone.” Rather, we teach men today that they are “dead to the law” 
(Rom. 7.4), “discharged from it” (Rom. 7.6, if they were ever under 
Moses’ law), and that if they’re led by the Spirit, they are not under 
the law (Gal. 5.18). Jesus’ teaching in Mt. 5.17-20 was limited strict-
ly to Jews, just as were Dt. 4.2 and Prov. 30.6. 

Conclusion 

This is one section of the Sermon on the Mount that applied ex-
clusively to Israelites, and taught some things we are not to teach 
Christians. Yet Jesus taught Israelites exactly like Moses did: noth-
ing new, nothing more noble, nothing unattainable. The Jews could 
keep the law. They just didn’t. 

In verse 20, the expression “except your righteousness exceed 
the righteousness of the scribes and Pharisees” is much abused. Of-
ten, preachers use these verses to teach that Christians should con-
tribute financially to their collective work to a greater extent than the 
Jews tithed. Rather, Jesus told Jews of his day that their righteous-
ness must exceed that of the traditionalists of their day. Note that he 
did not say that their righteousness had to exceed that of Abraham 
and David. The righteousness of Abraham and David was the result 
of their perfect faith (Rom. 4.1-12). This was the righteousness of 
Noah (Heb. 11.7). It was the righteousness of faith available to all 
Israelites (Rom. 9.32). But it was not a righteousness based upon 
law-works, or upon a supercilious, hypocritical pretension of faithful 
conformity to law with little allegiance to God that the scribes and 
Pharisees had. The Jews to whom Jesus spoke could be saved the 
same way Abraham and David were, but their righteousness would 
have to be of an entirely different nature! 

“Ye Have Heard but I Say unto You” 

We now begin a section of the Sermon on the Mount, where six 
times Jesus drew a contrast between something they’d heard and 
what Jesus said. As suggested in the introduction to our study of the 
Sermon on the Mount, many take these statements as a contrast be-



 

tween the Law of Moses and the Law of Christ. However, we’ll see 
in this section that Jesus didn’t contrast the New Covenant with the 
Mosaic Covenant. He contrasted what the Jews had made out of the 
Mosaic Covenant with Moses! Thus, in each of these six statements, 
Jesus taught exactly what Moses taught; again to the same people! 

Sometimes, as Jesus showed in this first case (Mt. 5.21-26), the 
Jews merely oversimplified what Moses taught. Surely, Moses 
taught “thou shalt not kill,” but that’s not nearly all Moses taught 
concerning relations with brethren. Suppose I were to ask you how 
your family gets along, and you said, “Fine, we haven’t had any 
murders in our family this week!” I’m glad that’s true, but a family 
with no murders in one week might still have much hate, despicable 
attitudes, mistreatment, etc. Thus, Jesus emphasized additional teach-
ing from Moses, which the Jews of his day greatly neglected. 

The same is true with the section on adultery vs. lust (Mt. 5.27-
30). To say that one hadn’t committed adultery didn’t mean that he 
pleased God in the sexual realm. Even Moses taught that there were 
other sexual sins that one might readily violate, and still not be an 
adulterer. Jesus taught exactly like Moses to the Israelites of his day. 

Likewise, the Jews of Jesus’ day thought the critical part of di-
vorce was the bill of divorcement. In Mt. 5.31-32, Jesus taught exact-
ly like Moses on this subject, and exposed the laxity of Jewish atti-
tudes toward divorce in his day. 

When Jesus dealt with oaths (Mt. 5.33-37), he didn’t contrast his 
New Covenant teaching concerning oaths with Moses. He contrasted 
Moses’ teaching with the slack attitude the Jews of his day had de-
veloped toward oaths. He taught the same people Moses taught the 
same thing Moses taught. 

The same thing is true with vengeance (Mt. 5.38-42) and love of 
enemies (Mt. 5.43-48). However, in the case of love of enemies, Je-
sus exposed the Jews for doing something Moses never said: “Hate 
thine enemies.” Keep these introductory remarks in mind as we con-
sider each of these six contrasting points. 

Murder vs. Hate—Mt. 5.21-26 

It was said to them of old time, Thou shalt not kill; 
and whosoever shall kill shall be in danger of the 
judgment: but I say unto you, that every one who is 
angry with his brother shall be in danger of the 
judgment; and whosoever shall say to his brother, 



 

Raca, shall be in danger of the council; and whoso-
ever shall say, Thou fool, shall be in danger of the 
hell of fire. If therefore thou art offering thy gift at 
the altar, and there rememberest that thy brother hath 
aught against thee, leave there thy gift before the al-
tar, and go thy way, first be reconciled to thy broth-
er, and then come and offer thy gift. Agree with 
thine adversary quickly, while thou art with him in 
the way; lest haply the adversary deliver thee to the 
judge, and the judge deliver thee to the officer, and 
thou be cast into prison. Verily I say unto thee, Thou 
shalt by no means come out thence, till thou have 
paid the last farthing. 

Jesus showed that just not killing doesn’t mean you’re dealing 
with your fellowman correctly. One might not kill someone, but may 
still have despicable attitudes toward his fellowman that make him 
highly displeasing to God. 

Old Covenant Teaching 

The Mosaic Law taught the same thing. For example, in Lev. 
19.17, Moses taught: 

You shall not hate your fellow-countryman in your 
heart; you may surely reprove your neighbor, but 
shall not incur sin because of him. 

Jesus Taught Jews the Same as Old Covenant 

Thus, Jesus taught Jews, some of whom thought “anything goes” 
in mistreating your fellowman, and indeed, did it all to Jesus, exactly 
what Moses taught. He taught the same thing to the same people. It 
appears that the whole of the Sermon on the Mount is to contrast the 
outward religion of many of the Jews of his day with the inward reli-
gion of the heart. This is especially noticeable in verse 23, where 
Jesus showed the priority of treating people right over religious ritu-
al. This, again, is exactly what Moses (and other Old Covenant 
prophets who spoke by inspiration) taught. For example, in Isa. 1.11-
17, God chastised Israel, though they offered sacrifices God had 
commanded: 



 

What are your multiplied sacrifices to Me? says the 
Lord. I have had enough of burnt offerings of rams, 
and the fat of fed cattle, And I take no pleasure in 
the blood of bulls, lambs, or goats. When you come 
to appear before Me, who requires of you this tram-
pling of My courts? Bring your worthless offerings 
no longer, their incense is an abomination to Me. 
New moon and sabbath, the calling of assemblies—I 
cannot endure iniquity and the solemn assembly. I 
hate your new moon festivals and your appointed 
feasts, they have become a burden to Me. I am wea-
ry of bearing them. So when you spread out your 
hands in prayer, I will hide my eyes from you, yes, 
even though you multiply prayers, I will not listen. 
Your hands are full of bloodshed. Wash yourselves, 
make yourselves clean; remove the evil of your 
deeds from My sight. Cease to do evil, learn to do 
good; seek justice, reprove the ruthless; defend the 
orphan, plead for the widow. 

This is the whole point of Hos. 6.6, which Jesus quoted in Mt. 
9.10-13, when he told the Jews of his day to “go and learn what this 
means”: 

For I delight in loyalty rather than sacrifice, and in 
the knowledge of God rather than burnt offerings. 

In Mt. 7.12, Jesus showed this emphasis in the Old Covenant on 
the proper treatment of the Jews’ fellowmen: 

All things therefore whatsoever ye would that men 
should do unto you, even so do ye also unto them: 
for this is the law and the prophets. 

Indeed, he said in Mk. 12.32-34: 

And the scribe said unto him, Of a truth, Teacher, 
thou hast well said that he is one; and there is none 
other but he: and to love him with all the heart, and 
with all the understanding, and with all the strength, 
and to love his neighbor as himself, is much more 
than all whole burnt offerings and sacrifices. And 



 

when Jesus saw that he answered discreetly, he said 
unto him, Thou art not far from the kingdom of God.  

Thus, Jesus’ teaching concerning murder vs. hate is exactly the 
same as that given by Moses and the prophets of old. When Jews, 
who heard Jesus in Matthew 5, hated their brethren and cursed and 
mistreated them, they didn’t just reject Christ. They rejected Moses, 
who taught them how to treat their fellowman. 

New Covenant Teaching 

Of course, the New Covenant taught Christians how to treat our 
fellowman as well. In Eph. 4.31, Paul said: 

Let all bitterness, and wrath, and anger, and clamor, 
and railing, be put away from you, with all malice: 
and be ye kind one to another, tenderhearted, forgiv-
ing each other, even as God also in Christ forgave 
you. 

In Rom. 13.9, Paul said to Christians: 

...and if there be any other commandment, it is 
summed up in this word, namely, Thou shalt love 
thy neighbor as thyself. 

In I Jn. 3.14-15, the apostle John said: 

We know that we have passed out of death into life, 
because we love the brethren. He that loveth not 
abideth in death. Whosoever hateth his brother is a 
murderer: and ye know that no murderer hath eternal 
life abiding in him. 

The Christian who hates his brother often strives to kill him spir-
itually, and usually does so! 

Conclusion 

Again, in the matter of murder vs. hate, Jesus didn’t teach some-
thing new. He didn’t destroy the law; he upheld it. He didn’t teach 
anything more noble or less attainable than what Moses taught, espe-
cially in a context where he taught strict adherence to what Moses 
taught! What he taught here was not too high for the Jews, and simi-



 

lar teaching in the New Covenant is not too high for Christians. 
Christians should contemplate the example of the self-righteous 
Jews, who thought as long as they didn’t murder each other, they 
pleased God, and anything else was permissible. One can be in cove-
nant relationship with God, think thusly, and be entirely wrong. Inci-
dentally, that these verses are addressed to Jews rather than Chris-
tians is evident in the instruction referring to leaving the gift at the 
altar, a reference to the Jewish sacrificial altar, not a fixture in Chris-
tian worship. 

Adultery vs. Lust—Mt. 5.27-30 

Ye have heard that it was said, Thou shalt not com-
mit adultery: but I say unto you, that every one that 
looketh on a woman to lust after her hath committed 
adultery with her already in his heart. And if thy 
right eye causeth thee to stumble, pluck it out, and 
cast it from thee: for it is profitable for thee that one 
of thy members should perish, and not thy whole 
body be cast into hell. And if thy right hand causeth 
thee to stumble, cut it off, and cast it from thee: for it 
is profitable for thee that one of thy members should 
perish, and not thy whole body go into hell. 

Old Covenant Teaching 

We often take these statements of Jesus to show that he drew the 
line on sexual sins much higher than did Moses. “Jesus drew the line 
at lust, while Moses drew it at adultery.” Not so! Moses drew the line 
at the point of lust, as well. Notice in Ex. 20.17, where in the Ten 
Commandments, Moses said:  

Thou shalt not covet your neighbor’s house; you 
shall not covet your neighbor’s wife or his male 
servant or his female servant or his ox or his donkey 
or anything that belongs to your neighbor. 

In Prov. 15.26, Solomon said: 

Evil plans are an abomination to the Lord, but pleas-
ant words are pure. 

In Prov. 12.2, he said: 



 

A good man will obtain favor from the Lord, but He 
will condemn a man who devises evil. 

In Prov. 24.9, he said: 

The devising of folly is sin, and the scoffer is an 
abomination to men. 

Jesus Taught Jews the Same as Old Covenant 

Certainly, Jesus didn’t destroy the Mosaic Law, but upheld it. He 
didn’t teach anything new or more noble than Moses. He taught an 
every-day code of ethics for Jews, just as Moses had done. Like Mo-
ses, he placed the emphasis on the condition of the heart. The Jews 
of his day placed the emphasis on physical sexual sins, rather than 
the condition of their hearts. 

New Covenant Teaching 

The New Covenant taught Christians the same thing. In Gal. 
5.16-24, Paul said: 

But I say, Walk by the Spirit, and ye shall not fulfil 
the lust of the flesh. For the flesh lusteth against the 
Spirit, and the Spirit against the flesh; for these are 
contrary the one to the other; that ye may not do the 
things that ye would. But if ye are led by the Spirit, 
ye are not under the law. Now the works of the flesh 
are manifest, which are these: fornication, unclean-
ness, lasciviousness...And they that are of Christ Je-
sus have crucified their flesh with the passions and 
the lusts thereof.  

Notice particularly Paul’s teaching on self-control, the lusts and 
passions of the flesh, lasciviousness, etc. Then notice Col. 3.5-6, 
where Paul mentioned “evil desire”: 

Put to death therefore your members which are upon 
the earth: fornication, uncleanness, passion, evil de-
sire, and covetousness, which is idolatry. 

  



 

Conclusion 

Both Moses and Jesus taught Jews the same thing Paul taught 
Christians. Just because one doesn’t commit overt illicit sexual acts, 
doesn’t mean he pleases God. God looks on the person’s heart and 
sees the lust therein. 

Adultery vs. Bill of Divorcement—Mt. 5.31-32 

It was said also, Whosoever shall put away his wife, 
let him give her a writing of divorcement: but I say 
unto you, that every one that putteth away his wife, 
saving for the cause of fornication, maketh her an 
adulteress: and whosoever shall marry her when she 
is put away committeth adultery. 

Old Covenant Teaching 

The cardinal passage dealing with divorce in the Old Covenant is 
Dt. 24.1-4, where Moses said: 

When a man takes a wife and marries her, and it 
happens that she finds no favor in his eyes because 
he has found some indecency in her, and he writes 
her a certificate of divorce and puts it in her hand 
and sends her out from his house, and she leaves his 
house and goes and becomes another mans wife, and 
if the latter husband turns against her and writes her 
a certificate of divorce and puts it in her hand and 
sends her out of his house, or if the latter husband 
dies who took her to be his wife, then her former 
husband who sent her away is not allowed to take 
her again to be his wife, since she has been defiled; 
for that is an abomination before the Lord, and you 
shall not sin on the land which the Lord your God 
gives you as an inheritance. 

Most are aware that in Jesus’ day, a great controversy swirled 
about the meaning of this passage. In Mt. 19.3-9, the Pharisees tested 
Jesus about Dt. 24.1-4. Likewise, men “who knew the law” in Rom. 
7.1 knew this passage. The controversy in Matthew 19 centered on 
the “indecency” or “unseemly thing” in Deuteronomy 24. What was 
it? Some rabbis taught it was fornication. Others taught it could be 



 

anything at all. Some men thought it was unseemly to be married to 
an older woman, when a younger one was available. Some thought 
burning the bread or “spinning in the streets” was unseemly. 

The word translated “unseemly” in Deuteronomy 24 has the root 
idea of “nakedness,” always in some dishonorable sense in the fifty 
times it occurs in the Old Testament. It refers to someone looking on 
the nakedness of another’s wife, of Noah’s son looking on his fa-
ther’s nakedness, etc. Many have said, this author included, that “the 
unseemly thing” could not be adultery, for God commanded adulter-
ers to be stoned to death. Thus, many argue that the unseemly thing 
is some serious sexual sin short of adultery, i.e., lasciviousness, for 
example. However, this line of thought makes a naive assumption—
that all adulterers were stoned under the Old Covenant. This is not 
true, for in Dt. 17.6, we find: 

On the evidence of two witnesses or three witnesses, 
he who is to die shall be put to death; he shall not be 
put to death on the evidence of one witness. 

Likewise, in Num. 35.30, we read: 

If anyone kills a person, the murderer shall be put to 
death at the evidence of witnesses, but no person 
shall be put to death on the testimony of one witness. 

In Dt. 19.15, we read: 

A single witness shall not rise up against a man on 
account of any iniquity or any sin which he has 
committed; on the evidence of two or three witness-
es a matter shall be confirmed. 

The Mosaic code allowed the death penalty only for the most 
callous and high-handed cases, where there were witnesses! Most 
people are too inconsiderate to commit adultery in front of two or 
three witnesses. Thus, Jews could not stone the vast majority of adul-
terers under the Old Covenant. Obviously, the unseemly thing of 
Deuteronomy 24 was not just lasciviousness, but also any illicit na-
kedness or adultery not punishable by death. 

At this point, we want to clarify the definition of “intercourse” 
and see how it relates to the unseemly thing or nakedness. Thayer, in 
his lexicon, defined fornication as “illicit sexual intercourse in gen-
eral.” In 1875 when Thayer’s lexicon was published, intercourse 



 

meant “activity or involvement,” not penetration. Sometimes couples 
engage in all kinds of fondling, thinking they do not commit fornica-
tion. However, intercourse never did mean penetration, but involve-
ment or activity. Actually, the term “intercourse” among us has a 
sexual connotation that doesn’t inhere in the word. A friend showed 
me a bumper sticker saying, “I spent forty-five minutes in Inter-
course (PA).” It’s because we don’t correctly understand the term 
“intercourse” that we grin at those folks’ expense. When the people 
of Intercourse, Pennsylvania named their city, the term contained no 
sexual connotation, and it still doesn’t. The term meant activity or 
involvement. The people proudly named their city because they were 
an up-and-coming community; they were zealous, active, and in-
volved. It was a bustling center of activity. The same is true of the 
City of Industry, California today. “Industry” has no sexual connota-
tion to it whatever, no more than “intercourse” does. Thus, we speak 
of maritime intercourse down at the waterfront, financial intercourse 
on Wall Street, etc. We refer to activity or involvement, not penetra-
tion. If a couple unmarried to each other spends an afternoon fon-
dling each other in a motel bed with no penetration, we might think 
they don’t commit fornication. If I asked you whether illicit sexual 
activity took place, you would say “yes.” That’s what fornication is, 
and it doesn’t require penetration. 

That fornication doesn’t require penetration is also seen in Eze-
kiel 23. In the allegory of the two sisters, Oholah and Oholibah, rep-
resenting Samaria and Jerusalem, Ezekiel spoke many times of their 
harlotries, going back to their days in Egypt. Even before the Jews 
entered a covenant relationship with God, Ezekiel said in verse 3: 

...and they played the harlot [Gk. Septuagint 
porneia—SGD] in Egypt. They played the harlot in 
their youth; there their breasts were pressed, and 
there their virgin bosom was handled. 

This verse describes what we call “petting,” yet the Septuagint 
consistently used the Greek word porneia throughout this section to 
describe the illicit sexual activity of these two sisters with their lov-
ers. This is the same word Jesus used in the gospels for fornication, 
yet here it’s used in a context without sexual penetration. 

Another revealing passage in Ezekiel is 16.35-36, where in his 
first allegory, God rehearsed the harlotries (Greek porneia, in the 
Septuagint, vv. 22, 25, 33, 36, etc.) of Israel from her beginning as a 
nation. After this rehearsal, God concluded in verse 35-36: 



 

Therefore, O harlot, hear the word of the Lord. Thus 
says the Lord God, Because your lewdness was 
poured out and your nakedness uncovered through 
your harlotries with your lovers and with all your de-
testable idols, and because of the blood of your sons 
which you gave to idols, therefore, behold, I shall 
gather all your lovers with whom you took pleasure, 
even all those whom you loved and all those whom 
you hated. So I shall gather them against you from 
every direction and expose your nakedness to them 
that they may see all your nakedness. 

The word “nakedness” in verse 36 is from the Hebrew `ervah, 
which is the same word translated unseemly in Dt. 24.4. The word 
for harlotry in the same verse is, in the Greek Old Testament, 
porneia, the standard word for fornication in the New Testament. 
Thus, the unseemly thing in Dt. 24.4 certainly would include fornica-
tion!  

In review, the unseemly thing of Deuteronomy 24 was illicit 
sexual activity not punishable by death. It included adultery with 
insufficient witnesses for stoning, and lasciviousness, as well. It in-
volved all illicit sexual activity not punishable by death. What did 
Moses permit in cases where a man’s wife was guilty of illicit sexual 
intercourse (fornication) which was not punishable by death? He 
permitted the man to put her away. And, he was to give her a bill of 
divorcement in such cases. See the author’s book Marriage, Divorce 
& Remarriage: The Uniform Teaching of Moses, Jesus & Paul for an 
indepth study of this subject. 

Jesus Taught Jews the Same as Old Covenant 

Isn’t this exactly what Jesus taught, both in Mt. 5.31-32 and Mt. 
19.3-9? When Jesus got through in both of these passages, the only 
grounds one could put away his spouse and remarry was on the 
grounds of their illicit sexual activity! Jesus taught Jews in Matthew 
5 and Matthew 19 exactly what Moses taught the same people. In 
particular, Mt. 5.31-32 comes only twelve verses after pronouncing a 
woe on those who would do and teach differently than the Law of 
Moses. Did Jesus then turn around and teach them something differ-
ent from Moses? Obviously not! 

“But,” some may ask, “didn’t Moses grant that permission be-
cause of the hardness of their hearts?” Certainly, but their hardness 



 

toward whom? Many often assume “hardness toward God.” In other 
words, many have the idea that because the Jews were so stubborn, 
God gave them the liberty of divorcing their wives for illicit sexual 
activity. 

First, that assumption flies in the face of God’s pattern of dealing 
with his people. As we read the Old Testament, we find that when 
God’s people were rebellious, God generally cracked down on them. 
He didn’t give them even more liberty, just as we do with our own 
children. 

Second, let’s look at the term “hardness” a little closer. The word 
means “impervious,” like rock. It indicates a lack of receptiveness. 
This lack of reception may be either as a result of rebellion toward 
God (as in Pharaoh’s case), or it may be a lack of understanding. For 
example, Mark used this word of the apostles in Mk. 16.14: 

And afterward he was manifested unto the eleven 
themselves as they sat at meat; and he upbraided 
them with their unbelief and hardness of heart, be-
cause they believed not them that had seen him after 
he was risen. 

The hardness of heart of Jesus’ apostles was not rebelliousness; 
they were just not receptive to the resurrection, at that point. Some 
hard-hearted people are rebellious, but not all of them are. Suppose 
that the hardness of heart spoken of in Mt. 19.8 is a lack of recep-
tiveness to the spouse, the one guilty of illicit sexual activity—the 
unseemly thing of Deuteronomy 24. Some men say that if their 
spouse was ever unfaithful to them, they would divorce them in a 
minute. Then sometimes it happens when their spouse is unfaithful, 
that they don’t divorce at all. Many will take her back if she will just 
repudiate her sin. Some will take her back whether she repudiates it 
or not. Some cannot take her back even if she repents because they 
can’t work the problem of his spouse being with another man. In 
such cases, what did Moses permit? In Dt. 24.1, he said: 

When a man takes a wife and marries her, and it 
happens that she finds no favor in his eyes because 
he has found some indecency in her, and he writes 
her a certificate of divorce and puts it in her hand 
and sends her out from his house...  

In other words, Moses said that if a man’s wife committed illicit 
sexual activity not punishable by death, and he couldn’t work the 



 

problem, he could put her away. The “she finds no favor in his eyes” 
of Deuteronomy 24 is the same as “hardness of heart” in Matthew 
19. Because of her illicit sexual activity she can’t find any favor in 
his eyes. That is exactly what Jesus implied in Mt. 5.31-32 and Mt. 
19.3-9. Jesus taught the same people the same thing that Moses 
taught. Neither granted liberty because Israel was rebellious, but be-
cause some men couldn’t live with a spouse who had been unfaithful 
to them. 

Thus, Mt. 5.31-32 applied to Jews, not Christians. Just like, in 
Mt. 8.4, after Jesus concluded the Sermon on the Mount and came 
down, and healed a leper, he said: 

And Jesus saith unto him, See thou tell no man; but 
go, show thyself to the priest, and offer the gift that 
Moses commanded, for a testimony unto them. 

We don’t think of applying this verse to Christians, yet it came 
from the same context. Mt. 19.3-9 applied to Jews also, not Chris-
tians. Just like the teaching of Mt. 19.16, containing the Ten Com-
mandments, given to the rich young ruler applied to Jews, not Chris-
tians. We should no more apply these passages to anyone other than 
Jews than we would apply the sabbath commandment to anyone oth-
er than Jews. 

New Covenant Teaching 

I wouldn’t think of applying the teaching of Matthew 5 and 19 to 
Christians, anymore than I would apply Dueteronomy 24 to them, 
had not the apostle Paul given the same instruction in I Cor. 7.10-11, 
this time to Christians, including Gentiles. There Paul said: 

But unto the married I give charge, yea not I, but the 
Lord, That the wife depart not from her husband (but 
should she depart, let her remain unmarried, or else 
be reconciled to her husband); and that the husband 
leave not his wife. 

Paul taught New Covenant people the same thing Moses and Je-
sus taught Jews under the Old Covenant. Seeing this helps us under-
stand Paul’s statement in I Cor. 7.12-15, where he gave instruction 
concerning mixed marriages. He said: 



 

But to the rest say I, not the Lord: If any brother hath 
an unbelieving wife, and she is content to dwell with 
him, let him not leave her. And the woman that hath 
an unbelieving husband, and he is content to dwell 
with her, let her not leave her husband. For the unbe-
lieving husband is sanctified in the wife, and the un-
believing wife is sanctified in the brother: else were 
your children unclean; but now are they holy. Yet if 
the unbelieving departeth, let him depart: the brother 
or the sister is not under bondage in such cases: but 
God hath called us in peace. 

It’s easy to see how the question of mixed marriages would per-
turb Christians. Under the Mosaic Law, God didn’t permit marriages 
with certain nationalities. A Jew was not permitted to be married to 
certain Gentiles. Ezra (in chapter ten) commanded the Jews who 
married certain Gentiles to put away their spouses and children. Mo-
ses didn’t allow such mixed marriages. Was this true under the New 
Covenant? Not at all. This was a legitimate question. Paul gave dif-
ferent teaching to apply to a situation different than what Jesus ad-
dressed. Thus, Paul said something Jesus didn’t say, to a case Jesus 
didn’t talk about. Paul no more contradicted Jesus than I Corinthians 
7 (“it’s better not to marry”) contradicted Genesis 2 (“not good for 
man to be alone”). They were different answers to different people in 
different situations. They were additional revelations, not contradic-
tory ones. 

What did Jesus say about the marriages of aliens? Nothing, and 
neither did Moses in Deuteronomy 24. If a Gentile became a prose-
lyte, he came under the legislation of Deuteronomy 24. Romans 7.1-
4 addressed New Covenant people who knew the law: 

Or are ye ignorant, brethren (I speak to men who 
know the law), that the law hath dominion over a 
man for so long a time as he liveth? For the woman 
that hath a husband is bound by law to the husband 
while he liveth; but if the husband die, she is dis-
charged from the law of the husband. So then if, 
while the husband liveth, she be joined to another 
man, she shall be called an adulteress: but if the hus-
band die, she is free from the law, so that she is no 
adulteress, though she be joined to another man. 



 

Conclusion 

Thus far, nothing in the Sermon on the Mount is different from 
the Law of Moses. Jesus didn’t contrast his New Covenant with the 
Law of Moses, but the traditional, shallow, outward perception of the 
law by many Jews. Everything in the Sermon on the Mount is also 
contained in the law of Christ, except for “the land” promise of verse 
5 and verse nineteen, concerning the strict teaching and keeping of 
the Mosaic code. Jesus’ teaching in the Sermon on the Mount was 
not new, not more noble, not higher and less attainable by the Jews. 
He taught the same thing to the same people that Moses did. Moreo-
ver, the same teaching in the New Covenant is not too high nor unat-
tainable for us. 

Oaths—Mt. 5.33-37 

In these verses, Jesus said: 

Again, ye have heard that it was said to them of old 
time, Thou shalt not forswear thyself, but shalt per-
form unto the Lord thine oaths: but I say unto you, 
Swear not at all; neither by the heaven, for it is the 
throne of God; nor by the earth, for it is the footstool 
of his feet; nor by Jerusalem, for it is the city of the 
great King. Neither shalt thou swear by thy head, for 
thou canst not make one hair white or black. But let 
your speech be, Yea, yea; Nay, nay: and whatsoever 
is more than these is of the evil one. 

Thayer said that the word translated “swear” means “to swear, 
affirm, promise with an oath, to call a person or thing as a witness.” 
Sometimes we hear that someone (including at least one President of 
the United States) will not swear that something is true, but he will 
affirm that it is. Thayer said there is no difference. We often confuse 
“swearing” with profanity. Profanity is speaking of special or sacred 
things in a common manner. Swearing or taking an oath is the calling 
upon someone as a witness that one will do what he has promised to 
do.  

Before the Law of Moses, Abraham swore and made others do 
the same. In Gen. 14.22-23 Abraham swore to the king of Sodom: 



 

And Abraham said to the king of Sodom, I have 
sworn to the Lord God Most High, possessor of 
heaven and earth, that I will not take a thread or a 
sandal thong or anything that is yours, lest you 
should say, I have made Abram rich. 

In Gen. 21.23-24, Abimelech requested that Abraham swear to 
him: 

...now therefore swear to me here by God that you 
will not deal falsely with me, or with my offspring, 
or with my posterity; but according to the kindness 
that I have shown to you, you shall show to me, and 
to the land in which you have sojourned. And Abra-
ham said, I swear it. 

In Gen. 24.3, Abraham made his servant take an oath: 

I will make you swear by the Lord, the God of heav-
en and the God of earth, that you shall not take a 
wife for my son from the daughters of the Canaan-
ites, among whom I live... 

Old Covenant Teaching 

It will surprise some, but God commanded Jews under Moses to 
take oaths or swear by his name, and he felt honored when they did 
so. Notice in Dt. 6.13, where God told Israel: 

You shall fear only the Lord your God; and you 
shall worship Him, and swear by His name. 

Similarly, in Dt. 10.20, Moses commanded: 

You shall fear the Lord your God; you shall serve 
Him and cling to Him, and you shall swear by His 
name. 

Jesus Taught Jews the Same as Old Covenant 

Jesus taught Jews who had a careless attitude toward oaths exact-
ly what Moses had taught them. He didn’t forbid oath taking, but, 
like Moses, he forbade trivial oaths and violating oaths by perjury. 
To see the attitude of many Jews toward oaths, notice Mt. 23.16-22: 



 

Woe unto you, ye blind guides, that say, Whosoever 
shall swear by the temple, it is nothing; but whoso-
ever shall swear by the gold of the temple, he is a 
debtor. Ye fools and blind: for which is greater, the 
gold, or the temple that hath sanctified the gold? 
And, Whosoever shall swear by the altar, it is noth-
ing; but whosoever shall by the gift that is upon it, 
he is a debtor. Ye blind: for which is greater, the gift, 
or the altar that sanctifieth the gift? He therefore that 
sweareth by the altar, sweareth by it, and by all 
things thereon. And he that sweareth by the temple, 
sweareth by it, and by him that dwelleth therein. 
And he that sweareth by the heaven, sweareth by the 
throne of God, and by him that sitteth thereon. 

Here we see the Jews’ outward concern for the wording of an 
oath, with no concern for their verbal integrity. 

Jesus himself took oaths, as we see in Mt. 26.63, as the high 
priest questioned him: 

But Jesus held his peace. And the high priest said 
unto him, I adjure thee by the living God, that thou 
tell us whether thou art the Christ, the Son of God. 
Jesus saith unto him, Thou hast said: 

The term “adjure” means “to place under oath.” Thus, Jesus re-
sponded to the high priest with an oath. 

New Covenant Teaching 

In Jas. 5.12, God commanded Christians: 

But above all things, my brethren, swear not, neither 
by the heaven, nor by the earth, nor by any other 
oath: but let your yea be yea, and your nay, nay; that 
ye fall not under judgment. 

At first glance, this passage seems to forbid all oath taking, but 
several facts convince us otherwise. First, the word “other” James 
used is one of two words translated “other” in the New Testament. 
One is heteros, “another of a different kind,” that Paul used in Gal. 
1.8 (“If anyone preacheth another gospel”—another of a different 
kind). The other is allos, “another of the same kind,” that is used in 



 

Jn. 14.16 (“I will send another comforter”). The oaths James forbade 
are those of the same kind as he enumerated: by heaven, by earth, or 
by any other of this same kind. Thus, James forbade the same trivial 
oaths Jesus forbade of the Jews. 

We also see this to be true when we notice the examples of oaths 
in the New Testament by persons we are to imitate. For example, in 
Gal. 1.20, Paul swore, or made an oath, and called God for a witness, 
when he said: 

Before God, I lie not. 

He did it again in II Cor. 1.23: 

I call God for a witness upon my soul. 

Also in Rom. 1.9, we find: 

For God is my witness. 

Finally, he did it in I Thes. 5.27: 

I adjure you. 

In other words, Paul said, “I place you under oath.” In Heb. 6.16, 
the author of Hebrews said: 

For men swear by the greater: and in every dispute 
of theirs the oath is final for confirmation. Wherein 
God, being minded to show more abundantly unto 
the heirs of the promise the immutability of his 
counsel, interposed with an oath; that by two immu-
table things, in which it is impossible for God to lie.  

Thus, men take oaths, and God follows men’s examples. 

Conclusion 

Jesus’ teaching on oaths in the Sermon on the Mount is not new. 
He didn’t destroy the law, as the Jews thought, but he upheld it. He 
didn’t teach anything about oaths more noble than Moses did. He 
taught the same thing, which was attainable by the Jews, and the 
same teaching in the New Covenant is attainable by us. 
  



 

Personal Vengeance—Mt. 5.38-42 

In these verses, Jesus said: 

Ye have heard that it was said, An eye for an eye, 
and a tooth for a tooth: but I say unto you, Resist not 
him that is evil: but whosoever smiteth thee on thy 
right cheek, turn to him the other also. And if any 
man would go to law with thee, and take away thy 
coat, let him have thy cloak also. And whosoever 
shall compel thee to go one mile, go with him two. 
Give to him that asketh thee, and from him that 
would borrow of thee turn not thou away. 

Old Covenant Teaching 

In Lev. 19.18, Moses said: 

You shall not take vengeance, nor bear any grudge 
against the sons of your people, but you shall love 
your neighbor as yourself; I am the Lord. 

Thus, Moses forbade retaliation or personal vengeance. In Ex. 
21.22-25, we see how the judges decided how punishment was to be 
meted out: 

And if men struggle with each other and strike a 
woman with child so that she has a miscarriage, yet 
there is no further injury, he shall surely be fined as 
the woman’s husband may demand of him; and he 
shall pay as the judges decide. But if there is any fur-
ther injury, then you shall appoint as a penalty life 
for life, eye for eye, tooth for tooth, hand for hand, 
foot for foot, burn for burn, wound for wound, 
bruise for bruise. 

Dt. 19.18-21 also shows how the judges of Israel were to mete 
out punishment: 

And the judges shall investigate thoroughly life for 
life, eye for eye, tooth for tooth, hand for hand, foot 
for foot. 

Finally, notice Lev. 24.14 in this regard: 



 

Bring the one who has cursed outside the camp, and 
let all who heard him lay their hands on his head; 
then let all the congregation stone him. 

Moses addressed all these passages to the judges of Israel. They 
were restrictive; they didn’t permit the judges to overdo the punish-
ment. 

Jesus Taught Jews the Same as Old Covenant 

On the subject of personal vengeance, Jesus taught the same 
thing Moses did to the same people. Many Israelites he taught 
thought they could take personal vengeance. People now often mis-
apply this teaching to self-defense, capital punishment, and passive 
non-resistance of all evil. Whatever Jesus taught in either the Old 
Covenant or the New Covenant, he didn’t teach on that subject in 
these passages, for they deal with personal vengeance. 

New Covenant Teaching 

The apostle Paul taught the same thing to New Covenant people. 
For example in Rom. 12.19, Paul said: 

Avenge not yourselves, beloved, but give place unto 
the wrath of God: for it is written, Vengeance 
belongeth unto me; I will recompense, saith the 
Lord. 

Peter, in I Pet. 2.21-23, taught the same thing: 

For hereunto were ye called: because Christ also suf-
fered for you, leaving you an example, that ye 
should follow his steps: who did no sin, neither was 
guile found in his mouth: who, when he was reviled, 
reviled not again; when he suffered, threatened not; 
but committed himself to him that judgeth righteous-
ly.  

Just as Christ, living and teaching the Law of Moses, didn’t ex-
ercise personal retaliation, neither should we who live and teach the 
Law of Christ. God never permitted his covenant people, under Mo-
ses or Christ, to take the law into their own hands! 
  



 

Conclusion 

Again, the teaching of Jesus in the Sermon on the Mount regard-
ing personal vengeance is not new, nor is it higher than the teaching 
of Moses. The same teaching to Christians is just as attainable for 
them as was Moses’ teaching to the Jews. 

Hate vs. Love of Enemies—Mt. 5.43-48 

In Mt. 5.43-48, Jesus said: 

Ye have heard that it was said, Thou shalt love thy 
neighbor, and hate thine enemy: but I say unto you, 
Love your enemies, and pray for them that persecute 
you; that ye may be sons of your Father who is in 
heaven: for he maketh his sun to rise on the evil and 
the good, and sendeth rain on the just and the unjust. 
For if ye love them that love you, what reward have 
ye? do not even the publicans the same? And if ye 
salute your brethren only, what do ye more than oth-
ers? do not even the Gentiles the same? Ye therefore 
shall be perfect, as your heavenly Father is perfect. 

This is the sixth and final of the contrasting statements Jesus 
made. So far, the Jews’ statements have been shallow interpretations 
of Moses’ teaching. Here, though, we have an outright misrepresen-
tation. Moses never said, “Hate thine enemy.” Thus, Jesus here cor-
rected their misrepresentation, striving to bring the Jews of his day 
back to the Mosaic code. 

Old Covenant Teaching 

Rather than telling Jews to “hate thine enemy,” here is what Mo-
ses actually told the Jews about their conduct toward their enemies. 
See Ex. 23.4-5, where Moses commanded: 

If you meet your enemy’s ox or his donkey wander-
ing away, you shall surely return it to him. If you see 
the donkey of one who hates you lying helpless un-
der its load, you shall refrain from leaving it to him, 
you shall surely release it with him.  

The key passage is Lev. 19.18: 



 

You shall not take vengeance, nor bear any grudge 
against the sons of your people, but you shall love 
your neighbor as yourself; I am the Lord. 

Here, of course, is the so-called “golden rule.” However, the 
golden rule didn’t come from Christ, but from Moses. Notice the 
same teaching in Prov. 25.21, which Paul quoted in Rom. 12.20: 

But if thine enemy hunger, feed him; if he thirst, 
give him to drink: for in so doing thou shalt heap 
coals of fire upon his head. 

Jesus Taught Jews the Same as Old Covenant 

In the gospels, Jesus told the Jews that the tax collectors and 
Gentiles knew this principle. It’s hard to imagine the effect this 
teaching would have had on Jews. In effect, he told them that the 
dogs beat them at their own game! 

New Covenant Teaching 

We’ve just noticed where Paul quoted Solomon in Rom. 12.20, 
where he said: 

But if thine enemy hunger, feed him; if he thirst, 
give him to drink: for in so doing thou shalt heap 
coals of fire upon his head. 

Conclusion 

Jesus’ teaching on one’s attitude toward one’s enemies in the 
Sermon on the Mount is not new. He didn’t destroy the law, as the 
Jews thought, but he upheld it. He didn’t teach anything about love 
of enemies more noble than Moses did. He taught the same thing, 
which was attainable by the Jews, and the same teaching in the New 
Covenant is attainable by us. 

Conclusion on Matthew 5 

We see that everything in Matthew 5 is out of the Law of Moses. 
Rather than Jesus contrasting his New Covenant with the Mosaic 
one, he contrasted the Mosaic one with the shallow, hypocritical, 
outward shell many Jews of his day had made out of Moses. 



 

The contrast was between the Law of Moses and Judaism, or 
outward vs. inward religion. Thus his teaching was no higher, no 
different, no more noble, no more unattainable than was the teaching 
of Moses.  

In the Sermon on the Mount, Jesus drew the same distinction 
Paul did in Rom. 2.28-29: 

For he is not a Jew who is one outwardly; neither is 
that circumcision that is outward in the flesh: but he 
is a Jew who is one inwardly; and circumcision is 
that of the heart, in the spirit not in the letter; whose 
praise is not of men, but of God. 

Realizing that Jesus didn’t teach anything here that Moses hadn’t 
already taught Israel, why should the Israelites have any problem at 
all with what Jesus taught? Without doubt, Jesus said this very thing 
in Jn. 5.45-47: 

Think not that I will accuse you to the Father: there 
is one that accuseth you, even Moses, on whom ye 
have set your hope. For if ye believed Moses, you 
would believe me; for he wrote of me. But if ye be-
lieve not his writings, how shall ye believe my 
words? 

Jesus had no problem with inward Jews. Neither did Paul, nor do 
Christians today. Jesus was an inward Jew. The apostles were all 
inward Jews. All the early Christians were. But Jesus had definite 
conflicts with outward Jews, as did the apostles, and the early Chris-
tians. Had Moses still been alive, he would have, too! 

In all but two cases, that of a land promise and strict adherence 
to the Mosaic code, the New Covenant contains the same teaching. 
Thus, it is attainable for Christians today as well. The fact that most 
Israelites didn’t obey Moses, while convincing themselves they were 
the covenant people, serves as a dreadful example to Christians to-
day. May we not trust in being covenant people, without living ac-
cording to that covenant from a heart filled with love and allegiance 
to God. 

 



 

This essay is excerpted from The Teaching of Jesus: A Faithful 
Rabbi Urgently Warns Rebellious Israel by Samuel G. Dawson, 
available from Amazon.com 

 


